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The final three papers discuss artificial insemination and embryo implantation
within marriage. Mary Geach has rather a tortuous style of argumentation but
if I understand her correctly, she holds a wife must not receive an embryo not
produced from the couple’s gametes because that is receiving an intromission of
a kind to make her a mother, and therefore it imitates a marriage act without
being one, the defect that makes contraception wrong. This objection, however,
may not apply to receiving an embryo produced in vitro from the couple’s own
gametes or to having an ectopic embryo reimplanted, because then the wife is
already a mother. Dignitas Personae has been taken to allow collecting sperm
from marital intercourse, using it to fertilise an egg taken from the wife, and
inserting the embryo in her womb. Kevin Flannery argues that this procedure is
wrong because it conflicts with the teaching that procreation is wrong unless it is
‘the fruit of the conjugal act which is the nota propria of conjugal love’, teaching
to be interpreted to agree with the reference in 1949 of Pius XII to ‘that natural
act normally accomplished.’ Helen Watt, the editrix of the collection, agrees,
and adds that the collecting of the semen mars the procreative and therefore the
unitive character of the husband’s act.

The contributors to this book offer ingenious arguments in favour of teaching
many people find difficult. Except, however, for Mary Geach, whose principal
concern is embryo-transfer, the defenders of the ban on contraception are all
men and assume that desire for contraception in marriage comes chiefly from
husbands; it would have been interesting to see more input on this topic from
wives.

WILLIAM CHARLTON

FRACTIO PANIS: A HISTORY OF THE BREAKING OF BREAD IN THE ROMAN
RITE, by Barry M. Craig. Studia Anselmiana 151, Analecta Liturgica 29 (EOS
Editions of Sankt Ottilien / Pontificio Ateneo S. Anselmo, Rome, 2011, pp.
399, €48.00, hbk.

Fractio panis is the doctoral thesis of Barry M. Craig, directed by László Simon.
Fr Craig studied in Sant’ Anselmo during 1997–2002. He successfully defended
his thesis there in 2008. A New Zealander by birth, he is parish priest of Mossman
and Port Douglas in Australia.

This is a careful and detailed study of the fraction rite, the breaking of the bread
or loaf, with due attention to the other elements of the communion rite. The rather
large number of typos, due perhaps to one revision too many, do not seriously
impinge on its solid scholarship. After the acknowledgments, a long table of
contents, and a thirty-four page bibliography, the Introduction briefly surveys
what various authors have written about the fraction, and tells us that the aim of
the book is to explain the apparent change of position of the Roman fraction rite
and to assess the modern restoration of the fraction. Important methodological
concerns are set out. Perhaps Appendix A, on matters of language and translation,
might be read along with the Introduction. (Appendix B deals with the liturgies
of the Reformation.)

Chapter 1: ‘Antiquity to the Middle Ages’ looks at relevant texts in classical
Greek and Latin literature, in the Hebrew Scriptures, the Septuagint, and the
New Testament, in Latin and Syriac translations of scripture, in the Dead Sea
Scrolls and Talmudic literature, and in Ignatius of Antioch, the Didache, and non-
canonical scriptures. The chapter then continues with a discussion of the meaning
of the breaking of the loaf in Christian liturgy, where it is a symbol which reveals
and expresses the participants’ relationship to one another, their association in the
Body of Christ. The Christian use of the expression, ‘the breaking of the loaf’,
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stands out strikingly from other uses. This first chapter then gathers together some
material to take the story up to the seventh century and focus it on the Roman
Rite.

Chapter 2: ‘Seventh to Eleventh Centuries’ examines the ordines romani and
other sources. It recognizes the importance of Ordo romanus I with its papal
Mass including two comminglings, the first using a particle of the reserved sacra-
ment and occurring during the rite of peace, the second at the pope’s communion
when he takes a bite from a particle and drops the remainder into the chalice. It
examines the ordines which show us the Roman Rite being adopted and adapted
by the Franks, with particular attention to the commingling. Some of the Frank-
ish documents do not indicate a commingling, and others have a commingling
like the second papal commingling. But the adaptation which won out was a
commingling like the first papal commingling, not however using the reserved
sacrament but a particle from the host which had just been consecrated. This
way of doing things resulted in a kind of premature fraction, a fraction for com-
mingling preceding the main fraction for distributing. The fraction for distribut-
ing still survived, but the fraction for commingling caught the attention of the
commentators.

Chapter 3: ‘Twelfth to Sixteenth Centuries’ contains an informative excursus
on the physical qualities of the bread. It looks at different versions of the Roman
Rite which was now a hybrid of Roman and Frankish usages even in Rome
itself. It notes the appearance of the rubric telling the priest to consume all of
the broken host. It is interesting that, as late as the Avignon papacy, the pope
shared the broken host with the archdeacon and subdeacon, long after the broken
host was no longer shared elsewhere. The chapter ends with a description of the
communion rite in the Missal of 1570, and emphasizes that the ancient fractio
panis, the breaking of the loaf for distribution, had disappeared, leaving the
Roman Rite with a fraction for commingling but no distribution of the broken
host. Of course the chapter takes note of the infrequency of the communion of
the faithful.

Chapter 4: ‘Vatican II and the Fractio panis’ takes us into the twentieth century
and traces the way in which some of the big names in liturgical studies called
for a reform of the communion rite. The International Liturgical Congress held
in Sainte-Odile in 1952 suggested that the priest consume only half of ‘his’ host,
and break the other half into smaller pieces to be put with the small hosts and
distributed first. The chapter then studies the process which led to Sacrosanctum
Concilium, no. 50, and the Declaratio which simply noted that the fraction of the
host and the Pax should be better ordered.

Chapter 5: ‘Implementing Sacrosanctum Concilium’ begins with the establish-
ment in 1964 of the Consilium ad exsequendum Constitutionem de sacra Liturgia
and studies the work which led to the Ordo Missae of 1969 and the Missale
romanum of 1970. It brings out the importance of the rite of concelebration and
the rite of communion under both species, both of which appeared in 1965. The
concelebration rite included the possibility of a real fraction for distributing. The
chapter examines the different editions of the modern Ordo Missae, pointing out
that since 1969 the fraction for distributing is a constitutive element of the Mass,
and that the commingling occurs after it. But in spite of this official recovery of
a fraction for distributing, there are many instances of practice lagging behind
the legislation, including a survival of the practice of not sharing the broken host,
and the practice of doing a minimal fraction and the commingling before the
beginning of the Agnus Dei.

The Conclusion summarizes the book, and makes good suggestions about how
the Ordo Missae might be revised to make its meaning more obvious.

Fractio panis is a work which combines richness of detail with a strong
grasp of the important issues. It reminds us of the complexity which lurks
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beneath our generalizations about history, and it should spark reactions from
the scholars who specialize in one or other period of history or type of liturgical
source.

PHILIP GLEESON OP

THOMAS AQUINAS: TEACHER AND SCHOLAR edited by James McEvoy,
Michael Dunne and Julia Hynes, Four Courts Press, Dublin, 2012, pp. 259,
£50 hbk

Much of this volume derives from presentations given in the Annual Maynooth
Aquinas Lecture series between 2002 and 2010 (a previous set of Maynooth
Aquinas Lectures was published in 2002). The series was founded by Fr. James
McEvoy, who was involved in editing the present volume but who died in 2010.
Fittingly, therefore, the volume comes with a moving tribute to him. It also comes
with several essays on aspects of Aquinas’s thought which were not Maynooth
lectures and appear in the present book in a separate section. One of these essays
is by Thomas Kelly, who took over the management of the Maynooth series in
2004 and who died in 2008. Kelly’s piece (on Heidegger on Aquinas on God) is
an address he gave in 2007 to the Thomas Aquinas Society of Ireland (Cairde
Thomáis Naofa) founded by him. Kelly focusses on a course given by Heidegger
in 1926/27 under the title ‘The History of Philosophy from Aquinas to Kant’.
Here we find Heidegger’s only extended treatment of Aquinas, one which he
produced around the time that Sein und Zeit appeared and which can therefore be
taken to represent his mature thinking. Kelly is very critical of Heidegger’s take
on Aquinas.

Thomas Aquinas: Teacher and Scholar is undoubtedly a collection of distin-
guished essays, but it will, I think, largely be of interest only to people working
on Aquinas professionally. You will see what I mean if you look at the contribu-
tion by John F. Boyle (‘Aquinas’s lost Roman commentary: an historical detective
story’). It is erudite, detailed, and altogether excellent. But it is very technical.
Working from a manuscript to be found in Lincoln College, Oxford (MS Lat. 95),
Boyle persuasively argues that Aquinas wrote a second commentary on Book 1
of the Sentences of Peter Lombard — a hitherto lost commentary, though one
referred to by Tolomeo of Lucca, one of Aquinas’s contemporaries. Boyle defends
this conclusion in ways that historians and experts on medieval manuscripts will
applaud, yet his essay is not for the general reader. Nor are some other essays in
the present volume. In saying so I am not offering a criticism of the book. I am
just noting what I take to be the case.

The first essay in the book (by Liam Walsh OP) is on Aquinas and the
Eucharist. It is clearly written and (notwithstanding what I have just been saying)
is something from which anyone with an interest in Aquinas can learn. Walsh
is concerned with Aquinas on the Eucharist from an ecumenical perspective. On
the basis of his reading of Aquinas he argues, among other things, that ‘the real
debate about transubstantiation must be a debate about God and about how God
acts on the created world’ (p. 26). This conclusion might strike some readers
as rather vague. But it is, I think, definitely pointing in the right direction, and
it comes with a neat analysis by Walsh of Aquinas’s sacramental thinking in
general.

The second essay, by William Desmond (‘Exceeding virtue: Aquinas and the
Beatitudes’) is very much an essay in contemporary Continental philosophy of
religion and will be understood only by those working in that field while appre-
ciating the way in which its practitioners write. I found it to be quite a let down
having turned to it after reading Walsh’s contribution. It leads the reader through
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