
Methodism and Church History at Oxford Brookes University of the Documents of the
Anglican Methodist Union Collection (DAMUC). Around half of the essays were
originally given as papers at this conference with additional essays then being added
“in order to achieve a comprehensive treatment of multifaceted topic” (p. xii).

At the heart of the collection are a range of essays that look at different aspects of the
Anglican- Methodist Conversations, which took place between 1955 and 1972 and
which proposed a scheme for eventual Anglican-Methodist unity, a scheme that was
agreed by the Methodist Conference but then twice rejected by the Church of
England. These essays consider the origins and development of these conversations,
why the unity scheme they proposed met with opposition in both churches, and why
it was ultimately vetoed by the Anglican side.

Additional essays then look at how an ad hoc form of Anglican-Methodist ecume-
nism has developed in the context of army chaplaincy, how the Anglican-Methodist
ordinal of 1968 “continues to have influence up to the present day” (p. 227), and
how Anglican Methodist relations have developed since 1972.

This is a collection of well-written essays by Anglican and Methodist scholars who
know their subject matter well and explain it in a clear and readable fashion. Anyone
who wants to be better informed about the history of Anglican-Methodist ecumenism
should certainly read this book. However, as someone who is a theologian as well as a
church historian, I felt that there was something missing from this book, which was any
evaluation from a theological perspective of the history it describes. The key theological
question raised by the essays is whether Anglicans have been right to insist on
ordination by bishops in historic succession, and this is a question to which the essays
do not provide an answer.

Martin Davie
Wycliffe Hall, Oxford, UK
doi:10.1017/S0009640723000859

The Nature of the Religious Right: The Struggle Between
Conservative Evangelicals and the Environmental Movement.
By Neall W. Pogue. Ithaca and London: Cornell University Press,
2022. xi + 237 pp. £38.00.

Evangelical Christians, especially the political conservatives among them who have
made up the majority of the religious right over the past decades, are associated with
environmental skepticism and denial instead of pro-environmental attitudes and action.
But contrary to public and scholarly perception, as environmental historian Neall
W. Pogue claims, the religious right has not always held its present-day anti-
environmentalist views. Moreover, such views “were not preordained” fifty years ago
(4, 110), but rather became dominant in the 1990s, and may change again in the future.

Largely based on archival documents, two case studies, and k-12 educational mate-
rial disseminated for the Christian school movement by Bob Jones University Press and
A Beka Book, The Nature of the Religious Right tells an intellectual history of America’s
largest and most controversial religiopolitical movement through the lens of the reli-
gious right’s views on nature and environmental protection. In addition, it “explains

Church History 239

https://doi.org/10.1017/S0009640723000987 Published online by Cambridge University Press

https://doi.org/10.1017/S0009640723000987


how and why the religious right’s conception of the natural world contributed to the
movement becoming an important political barrier against nature protection initiatives,
including solutions to global warming” (3). The book succeeds at bringing an extensive
array of new sources to the interdisciplinary debate on the intersection of American
Evangelicalism and environmentalism. To those familiar with both movements,
however, it provides few new insights and raises questions about historiography instead.

Like historian David Larsen, who was the first to trace evangelical environmental
thinking from 1967 until 2000, Pogue, a senior lecturer in Interdisciplinary Studies at
UT Dallas, begins his “story of missed opportunities” (2) shortly before the first
Earth Day in 1970. It was then when modern environmentalism erupted into the public
discourse as a mass movement with compelling policy demands and a rather accusatory
understanding of Christianity’s ecologic culpability, the latter adopted from Lynn White
Jr.’s seminal article “The Historical Roots of Our Ecologic Crisis” (1967). Initially open
to environmental protection but put on the defensive by White, as Pogue argues, con-
servative evangelicals nevertheless developed “an eco-friendly view that Christians
could help save the Earth” (37).

The idea of Christian environmental stewardship was first succinctly articulated by
future religious right leader Francis Schaeffer in his book Pollution and the Death of
Man (1970). As others have pointed out before, Schaeffer did not dispute the reality
of eco-crisis, nor the Christian responsibility for creation in this direct response to
White (e.g., Gish, 37f). According to Pogue, the Christian environmental stewardship
that began to develop in the late 1960s was similar to the secular stances of
Theodore Roosevelt and other conservationists—except for evangelicals’ understanding
of nature’s intrinsic value as creation and the exalted role reserved for humans within
the God-created order. This view of nature and humanity’s proper place in it resonated
with the dominion theology of philosopher-theologian Rousas John Rushdooney as
well, who propagated the reconstruction of society according to God’s laws.

Christian environmental stewardship remained accepted among religious right lead-
ers such as Pat Robertson and in evangelical k-12 textbooks throughout the 1970s and
80s, Pogue goes on to argue. But it also became gradually sidelined when issues such as
abortion and homosexuality became more pressing. Grappling with these, conservative
evangelicals employed additional concepts of nature and condemned what they
considered deviations from “God’s original design” (45) as “unnatural” (53). In the
1980s, they also turned to early American history and romanticized human-nature
relationships in order to create a Christian American nationalist identity for their
political and socially conservative movement. At the same time, an espousal of free
enterprise and capitalism became more prominent, along with anti-environmentalist
views.

When environmentalists celebrated the twentieth anniversary of Earth Day in 1990,
conservative evangelicals joined them in their advocacy efforts at the National
Association of Evangelicals (NAE), the Southern Baptist Convention (SBC), and even
at Jerry Falwell’s Liberty University, among others. But again, they missed the oppor-
tunity: Fueled by “conspiracy theories” and misinformation about environmentalists
and their scientific claims, shortly thereafter, “anti-environmentalism” became
“a new political position among conservative evangelicals” (109–110), and has
remained dominant since then.

The main reason for this development were economic arguments, according to
Pogue, but also peer pressure and the “threat of social ridicule” (178). While these
may be valid points derived from his two case studies, I found myself wanting more

240 Book Reviews and Notes

https://doi.org/10.1017/S0009640723000987 Published online by Cambridge University Press

https://doi.org/10.1017/S0009640723000987


context and more information as to how the evolution Pogue traces is related to the
larger conservative reversal which fellow environmental historians James Turner and
Andrew Isenberg analyze in The Republican Reversal (2018)—especially since Pogue
conflates the religious right with politically conservative evangelicals and mostly ignores
evangelical environmental activists and their organizations because he deems them too
socially progressive/moderate.

While Pogue acknowledges that the religious right never fully adopted Rushdooney’s
more extreme theo-political views, I also found myself wondering on what basis he
claims that the founding of the reconstructionist “Coalition for [sic] Revival” in 1984
was “[p]erhaps the strongest evidence of the religious right choosing to sacrifice the
environment for a strong economy,” especially since the group’s “resolution on eco-
nomics only indirectly rejected eco-friendly views” (97). There are other parts in the
book where the argument seems forced and/or rather speculative, for example regarding
Pat Robertson’s alleged environmental philosophies and the religious right’s reaction to
James Watt. And there are some factual errors as well, for instance on pages 163 and
171, where “A Southern Baptist Declaration on the Environment and Climate
Change” (2008) is confused with the Evangelical Climate Initiative of 2006.

Overall, Pogue’s narrative flows together quite well, and the book brings some fasci-
nating new primary sources to the debate. Ultimately, however, it does not deliver a
convincing analysis of “the nature” of the religious right.

Melanie Gish
Independent Scholar, Heilbronn, Germany

doi:10.1017/S0009640723000987
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Errand into the Wilderness of Mirrors: Religion and the History of
the CIA. By Michael Graziano. Chicago: University of Chicago Press,
2022. 251 pp. $45.00 cloth.

When we think about organizations like the Central Intelligence Agency (CIA), we often
imagine covert operatives in disguise in faraway places. But intelligence agencies are also
massive, US-based information gathering operations that bring in highly-educated
Americans to map and understand the world in order to manipulate it. In his stimulating
and ambitious book, Errand into the Wilderness of Mirrors, Michael Graziano focuses our
attention on what he calls the “religious approach to intelligence,” which was the idea that
religions across the world could be understood, categorized, and used to influence the
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