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revelation and the complete uniqueness and infallibility ° j
Church's dogma are in no way imperilled. Whatever is to be •
of the universality of the archetypes and corresponding ey J
ences, the likeness of the Church's creeds and definitions is* «s

nowhere else, and nobody does or could maintain otherWis •.
Jung himself, writing to a theologian, has put it: 'Wha

theologian has to show is precisely that the dogma is the h1^ >
most perfect answer to, and formulation of, the most r e . eSe
items in the human psyche, and that God has worked all
things in man's soul.'

I

THE SACRAMENTS: IV—MARRIAGE

LAURENCE BRIGHT, O.P.

IN considering this sacrament we have again to see j
something natural has been transformed by the power o .
acting through his Church. As in penance, where the n1 ^

of the sacrament is sorrow for sin, what is transformed * J
something non-human, such as oil or water, but the i*1 u
consent of a man and a woman to give themselves to one an j
for the purpose of continuing the human race; something' ^
to say, effectively significant even before it is given a new &%> *
by the action of Christ. For marriage is as old as the human ^
and following the lead given by St Paul (Ephesians v, 31) .
learn its significance from the original institution in Para"^'J

The account given in the book of Genesis (ii, 18-24) ijti!
with God's action in creating a partner for Adam, because ^j,
not good for man to be alone'. Eve is formed from Adai*1 , g
self, they are in the closest possible relationship to one an J
and yet they are distinct, opposed to each other by ,^e
difference. Each is incomplete without the other, and GoCY (j/,
fore gives them the means to reunite without any loss of °* 9
tion. The words of Scripture perfectly express the m^333^
marriage: 'they shall be two in one flesh' (ii, 24). _ j /

Although the fall introduced the certainty of sufFeri^ ^
that joyful first marriage, there is no indication in Script u*
it changed the basic meaning. Every human pair in every *
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ntiie is obeying in their marriage the divine command to be
^ ^ one flesh. This is why the Church still regards every
A lage, even without the sacrament (in marriage between
L e. ^ho have not been baptized), as normally speaking not to
^dissolved. Our Lord explicitly draws this conclusion from
^^ords in Genesis: 'now they are not two, but one flesh,
(to at, e ref°re God has joined together, let no man put asunder'
^ thew xix, 6). God is the author of all marriage, and therefore

h has the highest regard for even non-sacramental
a point which sometimes seems to surprise Catholics

^ one flesh.' The words are the best indication for understand-
Hj" ^hat the life-long relationship between the partners in
ba . l a 8 e ought to mean. The constant need to break down the
£v

 e r of distinctness and become one implies a constant will to
"ii» other all that each possesses; implies, that is to say,
ay ̂  W e . For love in its most proper sense means this total
S( f i? u t u a l gift, means living no longer for self but for the other,
lov r n a s follows the tradition in sharply distinguishing this
d̂ . °i friendship' from a selfish love in which the lover only

es something for his own benefit. This distinction is very
ent from that between physical and spiritual love, such as we
erh more prone to make: such a division does not make

we are wrongly thinking of soul as somehow indepen-
flesh. For human beings the highest love must still be

v^- ^ bodily* in words and above all in the physical marriage
i l *s t^le m o s t direct way in which the two give themselves
• y t o o n e another. So far from disapproving of this

^ union, or at best looking on it as a 'necessary evil',
^ e n t on the fall, the Church regards it as essential to express

° n between man and wife. A marriage in which the
? 0 will to give to and accept from the other has not been

ratified by consummation is still incomplete, and may
be dissolved, true marriage though it is. The internal

t k °^ ^ w ^ m u s t be manifested in more than words, it
w shown in the act that best expresses the union. Of course

Ca^ W e in other ways than those of physical love, yet
g y*1**- and through the physical, and there is no more immedi-
js 1 ^ direct way for the partners to be united in spirit than by

odily action so directly rooted in the very being of each.
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Yet at the same time, leading up to it and flowing from & «y
come all those other acts of unselfish giving which gra

lead each to perfection in one another. xj
This idea of marriage, implied by the words of Genesis, c

hardly be more than an unattainable ideal for unredeemed .
but before seeing how in Christ it has become a practical P
bility for all, a common misunderstanding must be remove •
lay such emphasis as Genesis did on the union between the ^
and to see in it a means to completion in one another, rnigh1

to suggest that this was the main purpose of marriage. - . „
this is not the case appears when we consider the total se
in which those words occur. Adam and Eve were not
two persons; they were the parents of the whole race ww 0

was to produce through them to be his friends. His first coin-a1 J
to them had been: 'Increase and multiply, and fill the earth,
subdue it' (Genesis i, 28). They were persons, certainly, nee1

to find their personal perfection in one another, but be
person presupposes having a human nature. Hence the per ^
end of marriage presupposes a purpose which is primary, u
continuing human nature in other persons, in the children ^
will normally be born of any marriage. This biological p1"*; .

• 1 ' 1 1 r • 1 Unt O1^

is indeed common to every other species or animal, DU O

differs in that he is able to appreciate it rationaUy, and relate ;
the secondary purpose that flows from it, the mutual formati ^
man and wife. For the birth and education of the children n°r ^
complete the perfecting of the partners as father and mothe >.
family is a natural unit. There is no need to insist on the gre , (
of motherhood, with which the Scriptures are so filled asi .
prepare us for the birth of the Son of God himself. But it & ^
perhaps be said that the primary purpose of marriage d°e ^
have to be the conscious intention of every act of physical ^
It is enough that it should not be consciously exclude ^
artificial means. There need never be any opposition betwe ^
natural or specific end and the personal, for this latter ..^,
presupposes the other even when in fact it cannot rino u» l ^c
tion through the actual generation of children. This is b° . ^
may understand the words of Pius XI in his encyclical on Cfl* ^
Marriage: 'This mutual interior formation of husband an ^ of
this persevering endeavour to bring each other to the s^ s ]

perfection, may in a true sense be called, as the Roman < '""
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. % the primary cause and reason of matrimony, so long as
. triage is considered not in its stricter sense, as the institution

titled for the procreation and education of children, but in the
j. .er sense as a complete and intimate life-partnership and asso-

hon.' (C.T.S. translation, second edition, p. 14.)
jj J^arriage then is primarily for society, but in and through this
1̂ °r personal perfection. It is important to bear this in mind

. eu seeing how in Christ it has been made sacramental. To
^rstand this we have first to consider the relationship between

to!l ^ anc* God himself. The first of the Old Testament writers
stir iCSc^e t n i s relationship as a marriage, in terms that should
Isr Y astonisK us, was the prophet Osee. His first chapters show
• e* as the adulterous wife of her Lord, but the time is to come
ji hich 'I will espouse thee to me for ever: and I will espouse
,j. tc> me in justice and judgment and in mercy and in com-
jj, ,erations. And I will espouse thee to me in faith: and thou
jj V w t^iat * a m t^ie L o r ( l ' (Osee ii, 19-20). The words used
Of p

e normal ones that express the love, tenderness and fidelity
C Ultian marriage, but here they are describing the union
L en- God and the people he had chosen and called out of
ĉ ^ e ^ater P r oPn e t s develop the theme, more fully in the

"d Pa r t °^ *sa*as anc^ ^ ^zecn^e^' above all in the Canticle
k ^ e 44th Psalm, in which the marriage of Israel to her Messias-
» 9 ls celebrated: 'Forget thy people and thy father's house,
tjj the king shall greatly desire thy beauty; for he is the Lord

p°d, and him they shall adore' (Psalm xliv, 11-12). So at the
^ent of these prophecies, when the Word of God takes flesh
^ells among his people, it is natural to speak of him in terms

j^cn from marriage: thus John the Baptist, when he denies that
(jo/s C.nrist, says: 'He that hath the bride is the bridegroom'
jjj/^ ui, 29), and our Lord himself makes frequent use of this
ff. ^e in the parables of the kingdom as seen in terms of a marriage

ofp e then with the Incarnation, the manifestation of the Son
c0 °d in human flesh, the marriage of God with Israel finds its
pj J?*etion. But the patristic tradition has found an even more
V ^ ^ parallel in the redemption of mankind on the cross.
flow

 re> as chri^ slept in death, and the blood and water
W e(* from, his side—not merely the blood of the Passion, but the

er of regeneration in the Spirit (John xix, 34)—the Fathers
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have seen the birth of the Church from the side of &e J
Adam, and the consummation of a marriage from which rede
mankind is to be born. The Church, hke our Lady who pefS0. ^
her, is the new Eve, the fruitful mother of children, yet a v ^
even in marriage. 'I have espoused you to one husband, ^
St Paul to the church at Corinth, 'that I may present y°u

chaste virgin to Christ' (2 Corinthians xi, 2). < 3 5
But it is when St Paul combines this image of the Chur .

the bride of Christ with his own image of the Church as ̂  , ^
body that the most remarkable theological development 1
place. In the passage from the epistle to the Ephesians (v, 2 . .
already mentioned, the two themes are brought close t0Se, J

hk d h d h h h hl 'Th ^ul
y , g

running hke twisted threads through the whole. 'The ^
is the head of the wife, as Christ is the head of the Church: **.
the saviour of his body' (v, 23). Here the bodily relation ^
between head and members, brought about sacramental^
baptism (referred to in v, 26 by analogy with the nW .
custom of bathing the bride-to-be), renewed, as St **. /</
elsewhere, by assimilation of the eucharistic body of Chris \ {

Toeing many, are one bread, one body: all that partake 0
bread'—1 Corinthians x, 17) is compared with the bodily rel* ^
ship between husband and wife, who are two in one -̂.tjjst
ought men to love their wives as their own bodies' (v, 28) • , jj
can love the Church in just that way because the Church j[
his body. He loves it, says St Paul, nourishes it and cherts
just as a husband loves his other self, the wife who is one wi . ^
in body; loves us because 'we are members of his body,
flesh and of his bones' (v, 30). . jjjd

But though it is natural to follow out such an analyslS' ^
come to understand the relationship between Christ payl's
Church in terms of human marriage, the purpose of ^t ^$
analogy is in fact just the reverse of this. The marriage 0 of
Christ and the Church is his starting point, and he makes ,
it to see in just what way human marriage has become ^
mental. As he explains, the full meaning of the statexn j ^
Genesis remained hidden until its significance was rev^ $
Christ: 'this is a great sacrament: but I speak in Christ ai1 ^
Church' (v, 32; cf. i, 9 in the same epistle). Marriage is ^ ^ ^
in that the partners now represent, and show forth to tne Ji
the marriage of Christ himself. His union with the Chur
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cttties it and causes it to bring forth new sons of God. A human

J*lage between baptized persons is the effective sign of this.
e are now in a position to appreciate the way in which this

^ i r ^ ***» *- ~^* - . . - _ f * \ ' .* _ i _•_ , _ T c i .

^irist
^ t ,

Cli ^ r n e? t gives grace. Christians begin to be conformed to

Ch • •an<^ t^ins s n a r e m the divine nature. But in marriage two
through baptism, by which they receive the gift of the

•j tiansare P u t i n t o a n e w relationship with Christ the marriage
^ e r of his Church, and thus help one another to share even

r^ deeply in the life of God. In their love for one another,
to r± *r b°duy union with one another, each grows closer

^hrist d hi C h h h h Th
to r± y g

^hrist and to his Church whom they represent. Together
t ° n c e promised their gifts to the other before the official
toT

ej^ntative of the Church as witness, and now, in living out
oth Cr t^le f11^1!1116111 °f those promises, they are bringing each
pt

 C' t o perfection, to being other Christs. Moreover it is
^ cudy as members of the Church that they do this. For without
p Church the sacrament would have no meaning. Hence the
^ . e r s in. a Christian marriage never live for themselves alone:
tea Srowth in perfection is brought about by, and in turn
j ts upon, every other member of the Church sharing with

01 a common marriage relationship to Christ. The archetypal
^ {^age is thus ever made new in each fresh realization of it, and
H' L 1 6 ^ r e a u z a t ion gets its meaning from the total context in
te

 c" it takes place. Children normally then complete the
j ", Mentation, born both of human parents and of the Church
. r mother: the growing family is but a reflection of the
j wing body of Christ. Seen in this way, as indicated by St Paul,
1) Sacrament is the perfect sign of the new and eternal covenant
«i eeji Christ and his Church. In this respect the Eucharist
QL .e> 'which in itself realizes complete personal union with

st> stands above it in dignity.


