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Body And Person: A Reply To
Daphne Nash

J. M. Cameron

Perhaps you will allow me to make two comments on the piece
(New Blackfriars, Dec 1978) by Daphne Nash and four others, on
my Jaituary 1978 article ‘Body and Person’.

1) °‘His treatment of ethics concentrates largely on questions
about motives, and the importance of the outward form of ac
tions > (p. 555).This is untruc. The word motive is used on only
two occasions and in neither case does it sustain the thesis of Nash
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and her collaborators. Indeed, this part of my article is a sustained
polemic against the view that motive is the centrally important
problem in ethics.-As to ‘the outward form of actions’, my argu-
ment was designed to show that the link between intention and
action is not contingent but internal, conceptual.
2) 1don’t understand what ‘cPeative breaking of traditional rules
of behaviour’ (p. 555) may be—1 mean, as distinct from the break-
ing of traditional rules of behaviour. 1 suppose it may mean just
bringing about something new, as in ‘women have a right to con-
trol over their own bodies’, where this is thought (sophistically) to
imply women have a right to procure the death of the children
they have conceived and carry in their wombs. But the use of
‘creative’ seems to suggest something approvable; I suspect it goes
with a great many more or less perfunctory terms of commenda-
tion: ‘meaningful’, ‘viable’, ‘integral’, ‘holistic’, ‘authentic’, ‘cour-
ageous’ (as when utterances that place the speaker in no danger
and may even bring him/her esteem in the right circles are called
courageous). The only serious example I can find of a proposal to
bring about a change in traditional Christian rules of behaviour is
the suggestion (p. 558) that with the prevalent use of contra-
ception it may be appropriate to split, sacramentally, being
married from being a parent. I must say I find the spirit in which
sexuality and reproduction are here discussed the spirit of Fourier
rather than the Gospels. Indeed I do think that the morality of
Christianity is that of the Torah, that at the centre of it there are
absolute interdictions and prohibitions. As to marriage, I think
Nash wants to distinguish the Gospel message (p. 560) from the
Gospels. I think this won’t work and is an intellectually disreput-
able move. For example, what do Nash and the others make of
Matthew 19:3-12, especially verse 8, ‘from the beginning it was
not so’? 1 do think there is an unchangeable core of morality in
the Christian tradition, that it is preserved in Catholicism and
Orthodoxy by those who have authority to bear witness to this
tradition, that is, the bishops and especially the Bishop of Rome,
and that in these matters under discussion they are sustained by
the sense of the faithful. Liberal Protestantism and, increasingly,
Anglicanism are another thing altogether and seem to be falling
into antinomianism, as is Liberal Judaism.

1 should have liked to write at length on other issues on which
I think I have been misconstrued; and I feel I must at least make a
protest against the spirit of recklessness that seems to pervade ‘A
Feminist Reply’. One example: ‘The moral sense of a community,
like its capacity to love, is continually growing and therefore
changing.” What a strange thing to believe: it seems to suggest a
complete ignorance of the most elementary facts of human hist-
ory, as does the singling out of ‘the Western Capitalist male’ (p.
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559) for special condemnation. If one thing is plain it is that the
Western capitalist male is as compared with most pre-capitalist
males peculiarly open to the feminist arguments and disposed to
meet them with appropriate legislation, (Of course, I don’t mean
that only males legislate,-but that therc is much male support, in-
deed, often more support from males than females, for legislation
inspired by the feminist spirit, in Western capitalist society. And
in practice, as distinct from what exists on paper, women have in
general more social and political power and receive more consid-
eration in the capitalist than in the socialist societies.)

Father O’Flynn’s Bingo
evening is not reported In
the Catholic Herald

But you would be forgiven for thinking that it was. The
Catholic Herald provides a complete home and overseas
news service for its readers. Ithas Correspondents through-
out Britain and in most overseas Capitals. Their reports
are backed up by Reuters and the National Catholic News
Service.

Patrick O’Donovan in Charterhouse Chronicle writes of
unusual matters of Catholic interest. John Ryan, with his
inimitable cartoons, certainly manages from week to
week to evoke that laughter so much needed in our times.
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