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Some people think that what is called the First Epistle of St Peter is ^
a letter but an address given by the leader of the first Christian bish°F
to a group of men and women who had just been baptized. Certain*;
good deal of it is devoted by St Peter to an explanation of what it me

to have become a Christian: ;

You are a chosen race, a royal priesthood, a holy nation, God s o .
people, that you may declare the wonderful deeds of him who c»
you out of darkness into his marvellous light. Once you were
people but now you are God's people. . . (i Peter 2. 9-10.) (j

T h e converts w h o listened to this wou ld have recognized that St r c
words are based on a famous passage in the b o o k of Exodus.J^
comparing the new communi ty to which they belong to t h e ^
muni ty of Israel: ^

Yahweh called to Moses out of the mountain saying, 'Thus 7
shall say to the house of Jacob, and tell the people of Israel:
You have seen what I did to the Egyptians
h o w I bore you on eagles' wings and brought you to myself-
N o w therefore if you will obey m y voice and keep m y coveW
you shall be m y o w n possession a m o n g all peoples; . M
for all the earth is mine and you shall be to m e a k ingdom ot P
and a holy nation (Exod. 19.3-6.) e(j

Israel has not come to Yahweh of its o w n accord and by its own P -^
Yahweh has brought it to himself. H e did this by defeating 1
oppressors at the exodus; he has given them a law to guide then1 .
made a covenant wi th them. These three things, exodus, *a ^
covenant, are the foundation of the people of the O l d Testarnen • ^
people have been created for a definite purpose; they are to ^

l b aU. p ij^p
priests, his sacred nation. Israel is to be his possession among
not because the other peoples do not belong to him ('for all _ , o i
is mine') but because it belongs to him in a special way, as his pne >y
It is to represent God to all the peoples and to represent hu t

before God. The priestly activi$y--a£lsrael is not something
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frn 1,

* her history, her wars and her political influence. It is as a people
to an historical destiny that she stands as a mystery and a sign of God';y y y g
ftcern for man. The Hebrews were not a people who happened to

e certain 'advanced' views about God; their religious beliefs were
n interpretation of their own history.

• s W e have seen throughout these articles, the things foreshadowed
we Old Testament are fulfilled first of all in the person of Christ. In
Qereat of Satan and passage through death to life we have the real

f lfi ° ^ m a n fr°m darkness to life; he himself is the word which is
,. tnent of the law, and in his body the new covenant is established

w«ch unites God and man.

th ^a m' aS W c ^ a v e s e e n ' t ' l e s e t ^ n S s a r e represented sacramentally in
, yhurch. The people to whom St Peter is speaking have just, by
so v,SItl> Part^cipate<i in Christ's exodus; they have received his Spirit
c 1 k n e w ^a w *s w r * t t e n m the*1 hearts, and in the eucharist they
to J ^ *ke n e w c o v e n a n t m his body and blood. Because of this they

, Ve become a royal priesthood and a sacred nation.
L CCOroing to the Epistle to the Hebrews there is an essential difference

een the Christian community and the community of the old law,
^ ^ y other religious body. Under the old law there had to be a class

P ests who kept up a daily series of sacrifices for the people; and the
cj ** *or this was that every sacrifice was inadequate. This priestly

> however, with its continual repetition of sacrifices, is no longer
jjj ff

ary> *or w e have one high priest, Jesus Christ, who has once for
tL

 e red the perfect and adequate sacrifice. The Christian body will
Caji ,O r e he characterised by the absence of a special group of men

priests, separated off from the rest of the community. It is Christ
* 'he one priest, though the community as a whole may share in

T ,esthood. It seems that in order to emphasise this the earliest
l*^ a v o ^ e ( l using the word 'priest' except when speaking of

^ j s e l f or, as with St Peter, of the Church as a whole. When they
see > , t o refer to the officials of the community they called them 'over-

N
S> elders' and 'ministers'.

affa-
 lt l s notorious that the Roman Church is an exceedingly clerical

as ' '. Or
)
Iriany centuries she has spoken of her bishops and presbyters

West] ^ ' n o o t ^ e r Christian body is more dominated by its
(w- y c^ss- Can such a body claim to be the Christian community as

ged in t n e Epistle to the Hebrews? To many of the Reformers
^ seemed obviously false; whatever differences of function
ght have to be within the community, the absolute distinction
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between clergy and laity, as found in the Roman Church, seemeCl

denial of all that the New Testament stood for. To have mediator
between God and man other than Christ himself is to deny that W
mission has succeeded.

These articles are not concerned with the defence of the Cat"0

position but with explanation of it, and in this matter it is imp01*^
to see what this position is not. In the first place, traditional Catholic!'
is in full agreement with the Reformers' doctrine that there is but on
priesthood in the Christian Church, that of Christ himself. We g° °tt

to say that it is possible to speak, nevertheless, as St Peter does, ot.
priesthood of the Church. This is not something alongside or addition

hto Christ's priesthood, it is our sharing in it. It belongs to ^
of his priestly power that we should be able to participate in it- ,
touch here on a deep point of difference between the Catholic an* .
Reformed traditions. To the Reformers it always seemed that t 0

bute anything to man as his own was to derogate from what bel° j>
to God. For the Church to claim to have divine life or the power ot ,
priesthood as its own life and power is to deny that everythN? ,
absolutely and entirely from God. To the Catholic, on the other h
it seems that to say that God can only make creatures who are p8* .,
before him is to lessen his divine dignity; it belongs to God and to
alone, who is closer to me than I am to myself, that his activity ca*1

mine without ceasing to be his. This, however, is not the place

discuss that difference. j
The clearest divergence between the Catholic teaching and tna .

the Reformers comes after this point, when we come to consider
organisation of the Church itself. A man might agree that the CB •
is priestly and yet disagree with the next step that the Catholic t j
Such a man might hold that although the Church needs some %&• ,
organisation and some kind of authority within it, no particular
of organisation is sacrosanct. What is appropriate at one stage in W t
need not be appropriate at another. For him the structure of the CJI
would be on the same level as, say, the architecture of her building • ^
the language of her liturgy. In such matters it is well to resp
venerable tradition but nothing is fixed for all time. of

The Catholic view is that the basic structure of the Church is oD . j
her sacraments, part of her way of revealing Christ to the won ^
making him present in the world; it is on the level, that is to y ^
baptism or the eucharist. Just as a community which 2L"aa

u

baptism in favour of some other initiation rite would not
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Church, so one that lacked the structure and tradition of the
piscopacy could not be that Church. We are speaking here, of course,

•, 1e basic structure. Just as the ceremonies and conventions surround-
7§ baptism may change completely in the course of centuries and yet

sacrament itself be preserved, so everything associated with the
P esthood may be altered and yet the thing itself remain. To insist on

^idarnental qualitative distinction between the man who is ordained
the man who is not, is not necessarily to acquiesce in all the institu-

Qs and customs that have grown up around this distinction. The
l t of subservience to the clergy, for example, that has developed in

i. j * c°untries, is no necessary part of the priesthood and is, indeed,
mghly dangerous to the Church.

71 «ie traditional Catholic view the Church is not said to be a royal
/ because it contains clergymen; on the contrary, it contains

. °rdained priests only because it is already priestly. My priesthood
L .erivative from> and a sacrament of, the priesthood of the whole

y of Christians. At his ordination a man comes to represent sacra-
r • v the community and Christ at the same time. The priesthood
ch l a t o r d m a t i ° n depends upon the priesthood conferred by the
L j C t e r of baptism. What exactly is the difference between the priest-
•t oi baptism and that of ordination? Before answering this question

•\Jt/k u s e ^ u l t 0 look at the matter of priesthood in a wider context.
Sen Christianity should have a priesthood at all is part of the more

r a i question why it should be a religion at all. This is not easy to
it h Cr> ^ 'rehgion' I mean the whole business of cult and worship;
divi with the way in which man can get in touch with the

Co ' "•eligion is not, of course, magic (which is concerned with the
tjt dangerous and mysterious forces) and to criticise religious
tjjg though they were magical is both crudely to misunderstand
j ^ also to miss a more profound criticism that can be made of

^"g ion is concerned with temples, sacrifices, feasts and prayers.
a t s t s*8n t it might seem that Christ came to abolish religion.
^ °e no religion without some sort of distinction between the
^ ^ d h

g
sPed 1 ^ ^ sacrecl> between the ordinary business of life and the
A gj. '•hin.gs, times, persons or places that have to do with the cult,
this d' - ~ ° ^ t ' l e teaching of Jesus seems devoted to breaking down
prOp,

 Stuicti°n. For him—and in this he stands well within the Hebrew
atile ° t r a^ t^o n—a man is brought into the presence of his heavenly

O r j 1 1 0 t ' ^"lrst of all, by religious observances, but by the quality of
"^ary relations with other people. It is not ritual that matters but
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love. He has come to destroy the Temple and the new temple
to be rebuilt in three days is not made with hands, it is his risen

Nevertheless it is equally clear from the gospels that Christ is »°
crudely humanist. Although he is in a sense anti-religious, he does n
appeal from religious rites to man's human nature. He does not tea
that churches are unnecessary, all that is demanded of you is g°°,
behaviour. He demands of men that they receive the divine Spirit, a»
this is to be possible to them through belonging to a definite comm11111>'
one that is at odds with the standards of behaviour expected by the wor •

The paradox of the gospels is due to the fact that Christ's missionl

in one sense completed but in another sense awaits fulfilment at •.
second coming. In the meantime the Church is poised between the o
world and the new. Certainly after the resurrection there will be
distinction of sacred and profane, no religious activity. We read #•
Apocalypse that there will be no temple in the new Jerusalem but
Church still awaits this consummation. On the other hand, the a1*® ,
tion of sacred and profane is no longer so simple as it was unoer

l h l d d d bold law, when it more or less corresponded to the distinction betw
the chosen people—the sacred nation—and the rest. Under the
covenant grace was the history of the Hebrews; since the coi&°v
Christ it can no longer be identified with history; grace is noW
risen Christ who is not a part of history but its fulfilment. Q

The community of the old law and that of our resurrection botPi
to say, exist for their own sakes. It is true that Israel existed simpli
order to prepare for and symbolise the Christ who was to come, .£
she did this by being herself, by maintaining her identity as a pe X
and pursuing her historical destiny, by having a history alongsioe

of other peoples. Similarly, the risen world will exist for its owt1 , •
it will simply be itself. The Church, however, in its present in1 .(
state represents the world to come but not simply by its history-
sacraments of the Church are historical but her history is not &
mental. There is in fact for her a distinction between her fl^s
which is her 'ordinary life', and her sacraments, a distinction c° <e

ponding to one between the profane and the sacred. Of course 1 .
old law, too, there were 'sacraments' in the sense of ceremonies ,
as the passover or circumcision, or the sacrifices of the Temple, .
were not part of ordinary life, but the significance of these was I _j
mentally social and historical, they were ultimately part of the p°
life of the Hebrews.

Thus in Christianity the distinction between the last things as 1
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<j as yet to come takes the place of the distinction between profane
_, sa^red that is to be found in other religions. None of the life of the

^istian is profane, all his life except for sin is a realisation of the
enial life within him, but not all of it is a sacramental revelation of

i k *s characteristic of Catholicism to make this distinction within
. ^hnstian life, and it is a distinction quite other than that between

SUl ̂  grace. Thus for the Catholic the equivalent of the 'profane' need
n o t be the sinful.
j u t t o return to the particular matter of the priesthood. All Christ-

.as we have seen, receive at baptism a character which is a mem-
, ^p in the worshipping community of the body of Christ and is
St Tt ^ S "*•ms priesthood. In virtue of this character they are, as

hornas Aquinas says, dedicated to the Christian cult. Again, in
£ i j r n i a t * o n they receive a rededication, of which more in a moment;
of ik ' ordination a man shares in a special way in the priesthood

as Church. How are we to define the precise difference that
O r ^a t io n makes?
k o th the Christian who is ordained and the one who is not have
aJri?16 ^ bap&sm members of the laity, the laos, the people of God,
b V, ° a v e a priesthood. It is thus confusingly possible to speak of
] a.s ^aymen and both as priests. For the sake of clarity, therefore,
j ui what follows speak of the ordained man only as the priest and
Pri k r O n ^ a s t^ie ^aym a n- What, then, is the difference between the
i hood of the layman and that of the priest; In the convenient

^ Th
y

Pri i^ Thomism we might say that neither is said to have a
4e merely metaphorically; it is literally true in both cases, but
of i Orc*ls used analogously, its primary application being to neither
ye ^ but to Christ. Such a schematic statement, however, conveys
t l j . ' k£ u s instead consider the activity of both of them at mass.
qua . e r e n c e between the two is that the priest's offering of the mass
off • St consists in certain sacramental acts, whereas the layman's

^ g need not do so.
t0 ti

 iayman exercises his baptismal priesthood and offers the mass
The C X t e n t '-b.at he is personally committed to what is taking place.
trxe ° r e a t e* his devotion, the more truly he can be said to be offering
It }„ i • ft is this personal element that defines his priestly activity.

ith US Possible for him in special circumstances to offer the mass
CVen receiving communion. This sacramental act is not of

j Seiltial to his offering. Similarly if, for example, he were deaf
^ o and paralysed he might genuinely offer the mass without
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any external sign of participation in it. (It is, of course, strange tn»
people in perfect health should sometimes behave at mass as thoug
they were afflicted in this way, but this is commonly due to ignorafl .
or shyness and is not absolutely incompatible with a real offering
the mass.) This offering of the mass by exercise of the baptismal pri#'
hood is the most important activity for anyone taking part, whetB
he be priest or layman; without it the celebration of the mass is I01

worthless to them as individuals.
The layman is free to exercise his baptismal priesthood at mass i»

number of different ways, the priest can only exercise his priesthood J
doing and saying certain definite things, for his offering consist8,
certain sacramental signs. It is of course necessary for the salvation ot
priest, as for the layman, that the mass should be an exercise of
baptismal priesthood—it would be a great wickedness to offer the o1

sacramentally without this. His sacramental priesthood should ft0

from his 'personal' baptismal priesthood; the one without the otb#
rather like dead faith deprived of charity. Nevertheless the priest is J1

ordained precisely for his own salvation but for the community, ,
what he can do in virtue of his ordination is not first of all concert
with his own salvation but with the worship of the community-A ,,
significant that we do not speak of the 'sacrament of the priesth°°:
but of the 'sacrament of order'. Ordination establishes an order &• .-
community: there is a special sense in which the community r a ^
than the individual is the primary recipient of this sacrament. A. ^
is not ordained for his own sake any more than he is married f°*. i
own sake. This does not mean that there are not definite sPe. j is
persons who are married or ordained, nor does it mean that individ
may not receive definite graces from these sacraments, different I
those received by other members of the community, but the sacral^ ^
exists in the first place for a community, in the one case the eucb&
assembly, in the other, the family. ,i^

Thus the priest's offering, precisely as a priest, is independent o ;

personal devotion and consists, unlike the layman's, in certain del"
acts. If he were deaf, dumb and paralysed he would not be aW
exercise his priesthood, for this depends on certain kinds of corni*11^*
tion. We may put the same point another way by saying that bot» ^
man and priest represent Christ who offers the sacrifice, but the lay0.
represents him in virtue of his personal devotion while the pneS . j
represents him sacramentally. His actions symbolise sacramentaliy>
thereby make present, acts of Christ.
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•Besides speaking of representing Christ we can also speak of rep-
enting the Church. By their faith and personal commitment the

agregation gathered at the eucharist represent the Church. It is
Perfectly correct to say that they are the Catholic Church for a particu-

region. But the priest—or rather the bishop, who is priest in the
r j S t sense—represents the Church sacramentally; the Church is to
. ^e&ied by reference to him. It is where the bishop is that the Church
• -oven when we return to the ancient practice in which the bishop is
cted by the laity, his consecration will make him no longer simply

e representative of their choice but of their priesthood—he will
present them not precisely because they have chosen him but because
represents Christ, who has chosen them. Similarly, under the present

J e tQ bishops are not merely the representatives of those who appoint
p *J* I suppose it need hardly be said that bishops have never, in

nolic teaching, been thought of simply as agents of Rome, any
?^ than the other apostles were agents of St Peter.

s- y Priesthood, and in particular the episcopacy, cannot be described
Pty in terms of the sacramental action of the eucharist. With the
fraristic sacrifice the Church has always associated the liturgy of the

_ , the first part of the mass, in which the scriptures are proclaimed
J ^plained. Here there is an obvious difference of function between
of k °? a n ^ kis Peopk- The tradition of the Church, the tradition

e scriptures, exists in the whole community; it is not a secret doc-
ti landed down amongst a class of priests. The bishop, however, is
(L 8Uardian of this tradition; he is, as we say in the canon of the mass,
ku . Ushandman' of the apostolic and orthodox faith, the cultor. It is his
•̂  ess to see that it grows well and neither withers nor is choked with
Pe i o n 8 s to him, then, first of all, to preach the gospel to his

do C> aXl ** *s fi"om this that he derives his teaching authority. This
S(.i , n o t mean, of course, that the bishop is a substitute for biblical
ity ^ P o r for theologians, but it is his business and final responsibil-
j use the work of such men to foster the faith of his people and at
•tyi . e time to ensure that no teaching conflicts with the faith of the

e community that has been handed down to him to preserve.A K" v. COl

i^r S7j°P may do his job badly, the faith of his people may remain
d

i^r 7j°P may do his job badly, the faith of his people may remain
L *e and stunted, his Church may fall into heresy or schism; we
QL n ° guarantee that this will not happen, it is only the faith of the
Ottli M a wk°le> speaking through the assembly of all the bishops
f̂ L Ough their leader the Bishop of Rome, that is guaranteed against
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It is not particularly difficult to understand the relationship an
difference between the priesthood of the laity as a whole and that of tn
bishops and priests; a much more difficult question is the exact meaning
of the priesthood derived from confirmation. Confirmation is a coin
pletion or ratification of baptism, and one of the reasons why it Is

little obscure is that it is difficult to disentangle from that sacrament-
the early Church it seems to have been a part of the ceremony
baptism, and some of the things that nowadays appear to be character!
tic of confirmation are simply remnants of what used to belong
baptism as well. We think of confirmation as a particularly soletn>
public ceremony presided over by the bishop, but this was origin*11'
the case for baptism as well. Again, the special instruction nowad ;
associated with confirmation was at one time the normal accompa^
ment of baptism. We may come to understand confirmation bette
we recall a strange phenomenon of the early Church. In apost0 ^
times, baptism was frequently, even normally, accompanied by an °
pouring of the Holy Spirit; the newly baptised began to prophesy
'speak with tongues' and so on. For example when St Paul came

Ephesus'. . . he met some disciples and said to them, "Did you recei
the Holy Spirit when you believed?" And they said, "No, we n*
never even heard that there is a Holy Spirit." And he said "Into ^ .
then were you baptised?" They said "Into John's baptism." And *a

said, "John baptised with the baptism of repentence, telling the ?f°J.
to believe in the one who was to come after him, that is, Jesus,
hearing this they were baptised in the name of the Lord Jesus. And W
Paul laid his hands upon them, the Holy Spirit came on them, and t
spoke with tongues and prophesied.' (Acts 19.1-6.) .>

In the case of the household of the Gentile Cornelius, the Holy $P
came down even before they were baptised in sign that they w e f e

receive the sacrament: f

The believers from among the circumcised who came with "
were amazed, because the gift of the Holy Spirit had been poure0 ^
even on the Gentiles. For they heard them speaking in tongues , f
extolling God. Then Peter declared, 'Can anyone forbid wate

baptising these people who have received the Holy Spirit just ** ^
have?' And he commanded them to be baptised in the name 0* J
Christ. (Acts 10.45-48.) ^

Both these stories suggest that the outpouring of the SpiI^t: y
normally regarded as a sort of confirmation of baptism, and this
help us to understand the sacrament of confirmation. The Spin'c
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11 the baptised so that they prophesy and bear witness to Christ. This,
r both St Luke and St John, is the essential work of the Spirit in the

Uuirch:

*ou shall receive power when the Holy Spirit has come upon you;
~1<i you shall be my witnesses in Jerusalem and in all Judea and
Sa«iaria and to the end of the earth. (Acts 1.8.)

When the Advocate comes, whom I shall send you from the Father,
1e Spirit of truth who proceeds from the Father, he will bear wit-
ess t 0 me; and you also are witnesses, because you have been with

^efrom the beginning. (John 15.26.)
1. e "°fy Spirit, then, comes in confirmation so as to overflow from

Who receives it onto others, so that he becomes a source of the
g to others We may compare the priesthoods of baptism and con-

ation to the two functions that we mentioned of the bishop; he
offitS s a c r^ l c e an-d n e preaches. In each case what is done in a public
th 1 ^ sacramental way by the bishop is done in a personal way by
Pri a 7 n i a n w h ° is baptised and confirmed. The bishop exercises his
, sthood in offering the mass by sacramental acts, the layman exercises
j . P&smal priesthood by his personal devotion. The bishop exercises

priesthood in witnessing to the gospel by preaching, while the lay-
witnesses to it in more personal and complex ways.

Wi °^^ ^e °kjectcd t n a t there is no true parallel here, for while the
tj, jPs priestly activity in offering the mass is truly sacramental and is
ty , y distinguished from the exercise of baptismal priesthood, his
A . °* preaching is not a sacramental act and cannot thereby be

guished from the witness of the layman.
. ay be admitted that there is not an absolute parallel here, and yet
pej£ ^ologians today would hold that preaching, as a liturgical act,
ist i ^ y ^ e bishop or under his authority as a part of the euchar-
Hj' ^si-sacramental. That is to say its efficacy, like that of a sacra-
ficati' ES m a n a c t °f Christ and does not depend simply on the quali-
tes Onf ^ d skill of the preacher. The Spirit in the heart of the listener
th.e t i,S ^0 ^ Spirit in the spoken word in a way that goes beyond
ivith 1U e s or" rhetoric. Exactly how this view is to be formulated
W^i Inak1ng preaching into an eighth sacrament is a question upon
a g0 , ~f °l°gians differ, and clearly it is a matter about which we have
giVeil ^ t o learn from other Christian bodies who have always

If- tjI
>reacHin.g a central place in the liturgy.

ptiesti
 Se suggestions are true then we may say that in virtue of the

^ or his confirmation a Christian has the power to witness to
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Christ, to bring the truth to his fellow men, in a way that goes
his skill in apologetics or the persuasiveness of his language; and
power will be exercised in function of his personal devotion to
truth and not, as with the priest or bishop, in function of an oi
liturgical role. The fact that holy men are especially effective in bring
ing to others an understanding of Christ cannot be explained simf-ty
terms of'setting a good example'. That the Doctors of the Churchy
theologians and saints indicates that theology itself is an exercise 01
priesthood received at confirmation.

When St Paul said to the men of Corinth 'My speech and my messaj>
were not in plausible words of wisdom, but in demonstration o*
Spirit and power, that your faith might rest not in the wisdom ot w
but in the power of God' (i Cor. 2.4-5), he was not necessarily refer"1 &
to miracles he worked or even to the para-normal effects of the con1"*
down of the Spirit; he may have meant simply the mysterious comP
ling force that the Spirit gave to his preaching. Christ's promise to ^
martyrs need not absolutely be confined to Christians in the courtr°

When they bring you before the synagogues and the rulers an*1,
authorities, do not be anxious how or what you are to say; tot.
Holy Spirit will teach you in that very hour what you ought to
(Luke 12.11-12.) . „

What I have said about confirmation is no more than a sugg65 ^
about where a theology of the sacrament might begin. There is a §r
deal more to be said. In particular, we should investigate the rel*
between the priestly authority associated with the episcopate an."
analogous priestly authority associated with confirmation. This
cerns authority in the family and in all kinds of education—^s ^
interaction between the authority of the layman in these fields and
of the bishop. >

One reason why confirmation has been so little studied in t&*_r ^
is that it is the sacrament of lay witness. It is only in modern ^
(apart, no doubt, from the very earliest years) that the laity has 0 &_
to play its proper part in the life of the Church. Of course the*e

been plenty of lay influence in the past, but this has commonly ..
the influence of politically powerful groups or individuals wh° .
in one way or another found the Church useful for their purP . -
Consciously or not, they have treated the Church as simply a stab"1 •
force in society, as inevitably on the side of the status quo. ^^M
produced that alignment of the Church with parties of the
and with the wealthy and privileged which is such a scandal to a11/

172

https://doi.org/10.1017/S0269359300000926 Published online by Cambridge University Press

https://doi.org/10.1017/S0269359300000926


A ROYAL PRIESTHOOD

J a r with the Magnificat. Those most concerned for the the life of
urch have always been suspicious of this kind of lay influence.
°*y, however, we see something different. There has grown up an
Seated adult laity deeply concerned with the mission of the Church
^ The laity in many countries is shaking itself free of its proletarian
ditioii and the consequences of this both for the organisation of the
urch aad for j t s theology still remain to be worked out in full.
ven so brief an outline as this of the order of the Church would be

without some reference to the diaconate. The story of its
s well known:

when the disciples were increasing in number, the Hellenists
urrnured against the Hebrews because their widows were neglected

j? 'he daily distribution. And the twelve summoned the body of the
^ciples and said, 'It is not right that we should give up preaching the

o rd of God to serve tables. Therefore, brethren, pick out from
"long y o u seven men of good repute, full of the Spirit and of

"^dom, whom we shall appoint to this duty. But we will devote
urselves to prayer and to the ministry of the word. (Acts 6.1-4.)
ei^Were chosen and the apostles 'prayed and laid their hands upon

• It is clear that the deacons were instituted to take care of what
of l, ° n o w c a^ ^ 'temporalities' of the Church, the financial side

e parish or diocese. In token of this their liturgical function is to
Pare the offerings of bread and wine for the eucharist.

p e Western Church the order of the diaconate has for practical
to Ik SCS aPPeared-1* is usually regarded as simply a step on the way

e prihto Ik P y g
e priesthood, and in most places the deacon's work is done by

jj • " is, however, becoming obvious that the business complica-
t e a m o ^ e r n P^ish take up far too much of a priest's time and
j( °Y an-d involve him in the world of Mammon in a way inappropri-
gjl ku function. In some parishes, particularly in America, the
MtJi parish have been handed over to a group of lay people
to k a r ^ n § success. The obvious and traditional solution would seem
kusin * rfturn t 0 a r e a l diaconate, an order of men devoted to the
of j Ss S1(*e of the Church, having a definite part in the liturgical life
teacV ^ a n a n d concerned, as deacons have traditionally been, with
fOr 1 8 as well as with finance. There would seem a very good case

Su ? ^ m § l^ e ru^e of celibacy for such deacons.
°ut tli a C ^ t n S e would be a part of a general move towards levelling
activj C P ^ 1 1 1 ^ °f authority in the Church. In the recent past the

v and authority of the Church has been, as it were, concentrated
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LIFE OF THE SPIRIT

in a steep and tall hill surrounded by level country. This picture can
represent both the concentration of authority in the Roman k^"
vis-a-vis the bishops of the world, and the position of the parish p11

vis-a-vis his parishioners. It would seem a better and more stable sit
tiori if there were a gently rising slope rather than a sudden precip
connecting the highest authorities in the Church and their subjects'
this way the priesthood of Christ would be shown forth in many d"1 ,
ent ways, sacramental and non-sacramental, amongst the member
his body.

The Body of Christ1

T. S. GREGORY

A body is a terrestrial thing. It exists in time. It has a shape and a y°c

The Christos is the Lord's anointed. He is a being divinely ordain^
realize the divine purpose, whatever that may be. The body °*
Christ is, therefore (whatever else it be) a temporal and terrestrial en
with a shape and locus ordained to realise the divine purpose.

It has been clear for a long time, indeed I think it was always obv10 '
that a book, though it be the Bible, was never adequate ^ie3f

l h d
g q

realize the divine purpose. The Torah would not be the Torah wi .
a community to believe and practise it. If the Christos has a body>
body must be not merely a system of utterances, but at least a com111

ity of people and things, a community that embodies and is c"~oS%fUc
ordained to embody the divine purpose fulfilled by the Christos-
body of Christ is the economy, the ecclesia of Christ. ^

Since the body of Christ is a community with shape and l°c° 0

time, it will not suffice, at any given time, to postpone its existed ^
the indefinite future, since this means for all practical and there*01 . e
moral purposes that it is not a body in the time that we call tiine# ^
body must be present. If it is not present, we have no sufficient gr°

^The substance of a paper read to a conference of Catholics and Jews.
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