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WHY DID GOD THE SON BECOME MAN?
FROM ST THOMAS’S OPUSCULUM ‘DE RATIONIBUS FIDEI’!

ONDERING the mystery of God taking flesh, we
ought to notice that everything which acts intelli-
‘ gently acts through an idea, a verbum, formed in its
intellect. This we see in a builder or any craftsman producing
an article according to the plan which his mind has con-
cerved. Now because the Son of God is the divine Verbum,
it follows that God has made everything through the Son.
urther, the maker of anything is the one to repair it; if
2 house falls down the architect who built it should be con-
Sulted,

Amongst the creatures created by God through his Word,
"tional beings hold pride of place since all else seem to be
arranged for their service. This is understandable because
Miona] beings have control of their actions through their
reedom of choice, whereas the others are motivated by the
SOrce of nature and not by deliberate judgment. The en-

aved are everywhere at the service of the free and are
rglgz’emed by them. By the “fall’> of rational creatures I do
h mean any .lessen‘ing of their existence, but a failure in

¢ right ordering of the will. Failure is specially bound up

Tith that through which anything works. We say a craftsman

U:L-].Seslf .}%e lacks some part of his art; or a natural thing is
plant S 1t the source of fits strength is corrupted, as wher} a
@n no longer produce seed when the earth is sterile.
thereatlfnal creatures act through the power of' will and
will c’o 00, lies tho;xr freedom of choice. Misdlrectlon of t_he
. ;{shtutes fallure; for these and this 1s the result of.sm.
Whi P 'Mmary agent in the removg.l of this sl.lortcommg,
1 nothing less than a perversion of the will, must be

th(i)gésand this through his Word by whom he created all

The .
theyh.:rre can be no remedy for the sin of the angels since
€, by nature, unchangeable and cannot turn from that
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to which they have once committed themselves. Men, how-
ever, by their very make-up, have changeable wills; they
can not only choose the good or the evil but can revoke a
decision in favour of one or the other. This convertibility
of the will lasts so long as the soul is joined to the body,
forever undergoing change. Once separated from the body
the soul obtains that fixity of will proper to the angels. After
death, then, the soul can have no second thoughts, nor can
it turn from good to evil or the other way about.

It lay, then, with the goodness of God to restore this
fallen human nature through his Son. The method of heal-
ing ought to correspond both to the sickened nature and to
the disease. As regards the first, since man is rational, gifted
with freedom, he ought not to be recalled to righteousness
by coercion but through his power of choice. As for the
disease, a perversion of the will, it needed curing through
a realignment of the will. Our wills are properly directe
when we love aright, which means loving God above al
else as the highest good, and everything else as leading
towards him, our last end. There should be, too, an order
of importance observed in our love of these lesser things—
the spiritual should be preferred to the corporeal. .

Nothing could so provoke us to love God than that his
very Word, through whom all things were made, shoul
assume our nature, for its healing, and be himself both Go
and man. We have, in this fact, the greatest sign of his love
for us, and to know oneself to be loved strongly urges t9
love in return. Moreover, man’s mind and affections are t1€
to material things; he does not easily rise above them. Yet
anyone can know and love another man. To meditate upo?
the sublimity of God and be borne to him by a worthy love
is for those only who by divine help and long and laborious
effort are lifted from the corporeal to the things of the
spirit. But, that he might provide a way to himself for all,
God wished to become man, so that even the lowly cou
know and love him as one like themselves. Thus, throug
that which they could grasp, they might gradually advan®
towards perfection.

Again, because God has become man we have the hop®
of obtaining a share in that perfect happiness which belong?®
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by right to him alone. Man knows his limitations. If some-
one had promised the happiness of knowing and joyfully
experiencing God for which the angels even are scarcely
fitted, he would hardly have dared hope for it, unless he
had been shown the worth of human nature, which God so
highly prized that he became man to redeem it. So it is,
through his taking flesh, God has given us the hope that
€ven we may reach union with him in blessed happiness.

Knowing now the value of his nature, which God has
seen fit to assume, man ought not to subject his heart to
any creature: neither through idolatrous worship nor by
submitting himself exclusively to material things. How
Unworthy it is that man, so lofty in God’s estimation and
S0 close to him that he willed to become one, should blindly
enslave himself to things less than God.

ON BECOMING ONE

Br Dominic, 1.0.5.0.

E know exactly as much as we have suffered;

neither more, nor less. If it were not possible to

w suffer with,and even for other people, what follows
W°uld not follow, since it is these to whom it is addressed
Valo are suffering directly. But if these lines contain any
Witﬁe 1t 1s only in so far as the writer has been able to suffer
Sy and for, those suffering directly, who are in need of
illusli)athy and comfort, Should they, in fact, be born _of
2il o and shallow sentiment they are worthless and will

N to stir any deep longings, in which case may they at least

N0 harm,

besidcan Scarcely have been the first Christian who has stood
urg € the entrance to a tube station in the heart of London
the sighthe evening rush-hour and been moved in spirit at
With fnt of all these people careering along, each of them

tternal destiny, each of them at every moment of



