
Cardinal claims is ‘a high doctrine of priestly ministry’ that John Paul II uniquely
understood to be consistent with, indeed demanded by, Vatican II (p. 207), and that
is ‘admittedly countercultural in the American context’ (p. 208). This is one of the
places in the book where the connection between renewal of a prophetic witness
within a particular culture and revitalisation of the Church itself are seen to be
closely intertwined. Whether, however, this teaching can be heard in a redemptive
register, when across the board it is given an overwhelmingly and exclusively moral
interpretation, is a serious question throughout the contemporary world. For now it
can be taken up with a vengeance in the prevailing climate of litigation, and with
justification, it seems, from the very top.
There are two fine investigations of the relation of nature and grace by Peter

Ryan, who enquires into the gratuity of the beatific vision, and by Stephen Fields,
who attends to the problem of their mediation after the prolific aesthetic
productivity of the Baroque. Both of these pieces are theologically astute and careful
readings of the Pope’s thought, the latter especially attuned to some of the more
paradoxical moments in Fides et ratio. If Fields’s call for an ‘ecclesial religion’ as a
refashioned cultural synthesis of nature and grace ‘analogous to that of the Baroque’
(p. 236) seems altogether ‘American’ in its language and its desire, it echoes
nevertheless a concern for what has been lost and for what may yet be hoped for
in many of the other pieces. An especially careful piece by Arthur Madigan on the
evangelisation of American intellectual culture and the response to his paper by
Christopher Cullen both exemplify this same concern. It is significant that after
considering various strategic possibilities for engagement of faith in the academy,
Madigan concludes with ‘a most delicate question . . . concerning the liturgy,
especially the liturgy of the Eucharist’ (p. 109, his emphasis). Expressly refusing an
instrumental understanding of the Eucharist, he raises a most heart-felt question
about what it is that people ‘come into contact with’ in Catholic worship.
The volume is filled out with papers on the vocation of the artist, on interreligious

dialogue with a close and lengthy analysis of Dupuis’s work but strangely without
any reference to Dominus Iesus, and on the countercultural and prophetic character
of John Paul II’s thought in relation to liberalism, the new age and its movements,
modernity and postmodernity. It is a pity that there is no piece specifically
addressing critically the question of what culture is, not in its qualities but in its
essence, and thus of why it presents itself as so problematic today. Closer attention
to the philosophical tradition in which John Paul II was trained would have opened
up this area of enquiry in a way that would help the reader understand what all the
fuss is about, and would furthermore have disclosed some of the inherited
philosophical assumptions with which contemporary theology seems burdened.
It should be said that the book is nicely produced in hardcover large format and is

comprised of short-ish papers which are enjoyable and not difficult to read. Directed
I would say at a predominately lay or non-specialist readership, the papers offer
thoughtful ways for the general reader to become acquainted with the Pope’s many
writings as well as questions and insights that will stimulate further reflection and
contribute to a deepening of faith’s understanding. Most papers include good
references to his published works and there are several indices.

SUSAN F PARSONS

HOLY TEACHING: INTRODUCING THE SUMMA THEOLOGIAE OF
ST. THOMAS AQUINAS by Frederick Christian Bauerschmidt, Brazos Press,
Grand Rapids, Michigan, 2005, Pp. 320, $27 pbk.

In Holy Teaching: Introducing the Summa Theologiae of St. Thomas Aquinas,
Frederick Christian Bauerschmidt provides a significant introduction for individuals
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aspiring to discover what is arguably Thomas Aquinas’s most revered text. On one
level, the layout of Bauerschmidt’s work is nothing novel. Similar efforts are found
in Paul J. Glenn’s A Tour of the Summa (Tan Books and Publishers, 1978) and Peter
Kreeft’s Summa of the Summa (Ignatius Press, 1990). Both of these works, along
with Bauerschmidt’s work, include selections from the Summa Theologiae and
commentary concerning particular passages. On another level, what sets
Bauerschmidt’s work apart is how his selections highlight the aspects of the
Summa Theologiae that embody Thomas’s larger intention not only to preserve
but also to advance sacra doctrina, or holy teaching. Like Glenn and Kreeft,
Bauerschmidt demonstrates an implicit commitment to the notion that introducing
the Summa Theologiae is best done when readers are confronted with the text itself.
However, the emphasis upon sacra doctrina is what also allows Bauerschmidt to
argue that Thomas Aquinas was first and foremost a theologian.
Prior to the publication of Holy Teaching, Bauerschmidt co-edited Aquinas in

Dialogue: Thomas for the Twenty-First Century (Blackwell, 2004) with Jim Fodor,
with whom he also currently serves as the co-editor of the journal Modern
Philosophy. Prior to this work concerning Thomas Aquinas, Bauerschmidt published
two books that concentrate primarily upon the nature of mysticism: Julian of
Norwich and the Mystical Body Politic of Christ (University of Notre Dame Press,
1999); and Why the Mystics Matter Now (Sorin Books, 2003). In both of these texts
concerning mysticism, perhaps a two-pronged effort is in place. Bauerschmidt offers
an introduction to the works of various mystics, such as Julian of Norwich, while
also demonstrating the significance of such efforts in light of the identity of their
respective authors as theologians. Holy Teaching appears to be an attempt on
Bauerschmidt’s part to extend this two-pronged effort to the person and work of
Thomas Aquinas as embodied in his Summa Theologiae.
In terms of providing his readers with an introduction to the Summa Theologiae,

Bauerschmidt intends ‘‘to make some of Thomas’s texts more readily available’’
(p. 11). He serves this end not only by offering his own brief introduction to the
life and work of Thomas Aquinas, but also through the particular selections he
makes from the Summa Theologiae and the explanatory notes he offers in relation to
such texts. However, what is important to note is that Bauerschmidt’s efforts on all
of these fronts reflect his conviction that Thomas Aquinas is a theologian.
Contemporary scholarship often classifies Thomas as a philosopher. By contrast,
Bauerschmidt contends that the identity of the Summa Theologiae is most
appropriately viewed through Thomas’s own assertion that his task is one of sacra
doctrina. Well-known philosophical components of Thomas’s work are what often
garner him the reputation of philosopher. Such examples include Thomas’s five-
proofs for the existence of God and his understanding of natural law. However,
Bauerschmidt argues that the true significance of the Summa Theologiae is only
appreciated when this work is viewed within the context of ‘‘an activity that is first
and foremost God’s activity of self-revelation through the prophets, the apostles,
and pre-eminently through Jesus Christ’’ (p. 12).
As previously mentioned, beyond his own introduction to the life and work of

Thomas Aquinas, the majority of Holy Teaching is comprised of selections
Bauerschmidt makes from the Summa Theologiae and the explanatory notes he
offers in relation to those texts. Considering that his introduction consists of ten
pages of the text as a whole, one is quickly confronted with Bauerschmidt’s implicit
commitment to the notion that being introduced to the Summa Theologiae is best
facilitated by confronting the text itself. In terms of the structure of the particular
texts that Bauerschmidt chooses to include from the Summa Theologiae, all five of
the components involved in the scholastic mode of disputed questions are present.
These components thus not only include the question, but also the negative
responses, the argument, Thomas’s proposed position, and refutations of the
negative responses. On a larger scale, Bauerschmidt offers selections from all three
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parts of the Summa Theologiae. One telling sign of Bauerschmidt’s commitment to
interpreting Thomas as a theologian comes by virtue of the volume of questions he
selects from the third part in which Thomas espouses his views on the sacraments.
Although Thomas died before he could complete his Summa Theologiae,
Bauerschmidt’s effort to include these selections brings to light the fact that
Thomas not only saw his discussion of the sacraments but also his project as a
whole as one within the context of sacra doctrina.
The explanatory notes prove quite helpful, especially for individuals in

Bauerschmidt’s audience for whom this particular text is their initial confrontation
with the Summa Theologiae. In particular, Bauerschmidt is to be commended for
placing these notes at the bottom of the respective page as footnotes versus placing
them at the end of the chapter or the end of the text as a whole as endnotes. As a
result, readers are able to switch back and forth between the text and the notes with
relative ease. Of all of the things that Bauerschmidt brings to life through these
notes, the most enduring acknowledgment is the fact that Thomas is a theologian
with a great command of Scripture, the Church Fathers, the theologians of his age,
and philosophers of the past. As a philosopher, Thomas is often thought of in light
of his ability to draw upon the works of Aristotle. However, Thomas references both
Scripture and the works of various theologians with greater frequency than the
works of Aristotle. The role of theology and special revelation in Thomas’s writing
of the Summa Theologiae becomes clear in the selections that Bauerschmidt makes.
One notable example of such an effort can be found in an explanatory note offered
in relation to Thomas’s refutation of the first negative response in Question 1.32.1:
‘‘Whether the Trinity of divine Persons can be known by natural reason?’’ In
particular, Bauerschmidt offers a concise, yet well-detailed, discussion of the
appropriation of the Persons of the Trinity. This assessment includes not only an
interpretation of Thomas’s understanding of this concept but also how it stands in
comparison to a variety of understandings (p. 89–90).
Overall, Frederick Bauerschmidt’s attempt to provide an introduction to the

Summa Theologiae by propelling readers to confront the text itself is a success.
Through such an exercise, Bauerschmidt is also able to substantiate his claim that
Thomas Aquinas was a theologian. As a result, Holy Teaching: Introducing the
Summa Theologiae of St. Thomas Aquinas is helpful reading to adventurous
laypersons as well as students pursuing formal courses of study in theology. At
first, confronting Thomas’s text proves to be a significant challenge. However,
Bauerschmidt’s introduction will help one to persist and, in the end, reap not only
the theological insights present in the Summa Theologiae but also by the beatific
vision which defines Thomas’s work as one of sacra doctrina.

TODD C. REAM & THOMAS W. SEAT II
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