
too crowded.” On firmer ground stand Luckritz Marquis’s points about the Sayings as a
work of Gaza and therefore the result of the complex intersection of monastic and
ecclesiastical divisions (149–154). We would do well to remember that the Sayings pre-
served the memories of dispossessed monks and sought to navigate incendiary contem-
porary debates.

Although some of her assertions may need more discussion, such as the suggestion
that some discourse concerning monastic forgetting mimics the call and answer of tra-
ditional damnatio memoriae (95), and the suggestion that fire imagery was closely tied
to violence and heresy (117–118). I am acutely convinced that violence remained an
integral part of monastic life. Indeed, where Luckritz Marquis innovates is her focus
on violence for analyzing and approaching monastic thought. She has highlighted
how scholars often have taken for granted a rhetoric of violence deeply entrenched
in monastic literature, especially in the Sayings. For her, Theophilus’s assault demon-
strated a rift between ecclesiastical and monastic authorities that ultimately necessitated
a rewriting of monastic history. If nothing else, we all would do well to remember that
monks who dwelled in the desert thought of themselves as warriors wielding weaponry
of prayer and unflinching belief in God, and they normalized violence against demons,
heterodox believers, and even their own bodies, as a part of their ascetic experience.
Luckritz Marquis reminds us of this fact.

C. L. Buckner
Virginia Tech, Blacksburg, Virginia, USA
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Claiming the Mantle of Cyril: Cyril of Alexandria and the Road to
Chalcedon. By Patrick T. R. Gray. Late Antique History and Religion
24. Leuven: Peeters, 2021. xiv + 306 pp. €95.00 hardcover.

A seminary History of Christianity professor had just concluded the description of the
complex and conflicted events of the Council of Chalcedon 451. He paused, and then
with a smile said, “The amazing thing is that in the end the right decision was made.”
Patrick T. R. Gray observes that this has been the accepted assessment of the Council for
several centuries—an inevitable decision that had finally found its way home. Gray is
here to tell us that there was nothing obvious and straightforward about the road to
Chalcedon. Sometimes prior councils had engineered pre-planned decisions and indict-
ments, yet there were many occasions in which significantly different roads would have
been taken if the synod attendees had spoken or acted differently.

Gray slows down the story and presents a detailed and lively narrative of every step
along the way, beginning with the theotokos controversy of 428 involving Nestorius and
Cyril of Alexandria. Drawing upon a voluminous number of council reports, doctrinal
statements, letters and responses to those letters, Gray connects the personalities,
motives, controversies, and conniving on the long and winding road of twenty-three
years. The companion along the road is Cyril of Alexandria, both in person and later
through his theological spirit. Cyril was considered the standard-bearer of orthodoxy,
so that everyone, no matter which side of an issue, wanted to appear to think like
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and agree with Cyril. Bearing “the mantle of Cyril” was coveted as the marker of
authentic Christian faith and thought.

Gray perceives Cyril as a conservative and traditionalist whose pastoral concern for
the church faithful, local and universal, directed the focus of his theology. Cyril per-
ceived himself as a humble devotee of Nicene spirituality, to which he frequently
returned as the measure of any theological endeavor. The classic prohibitions against
any “innovations,” or new ideas, governed Cyril’s assessments of new initiatives and
declarations.

Three theological-political wings or factions were at play on the road to Chalcedon.
The so-called Antiochenes insisted upon theological “precision” in their analyses, which
Gray sees developing out of an arrogant sense of intellectual superiority. Centering
around the patriarch of Constantinople, Nestorius, the definition of Christ in two
natures after the incarnation impelled Cyril to respond, first not to Nestorius, but to
monks in Egyptian monasteries who were disturbed by the reduction of the
Theotokos of the Virgin to Christotokos. Cyril’s subsequent letters to Nestorius insisted
that Christ lived in one nature after the incarnation.

The third wing evolved from the desire of Emperors Theodosius and Marcian to
press for unity among the churches, an important measure to undergird the empire’s
stability. That meant Rome needed to be included in this unity. Pope Leo had written
and promoted his Tome, which clearly expressed a two-nature bias. The emperors
insisted that the Tome be part of the Christological deliberations, inferring that Cyril
and the Tome had to be read considering each other’s position, an improbable requirement.
Curiously, earlier treatises of Cyril were utilized by the Antiochenes to counter his later
mature writings. In the end, the two-natures side outnumbered the one-nature side at
Chalcedon.

The challenge with telling such an engaging and much bigger story is keeping track
of all the characters, periods of times, and locations of the debates. It is almost too much
information, but recognizing this concern, Gray added a short Chapter 18, “Putting
Together a Road-Map,” which from a birds-eye view offers a narrative summary of
the major movements, people, and issues involved in the march from Ephesus to
Chalcedon. This summary enables the reader to see more clearly how these
back-and-forth debates progressed toward Chalcedon. Progression is perhaps not the
best description for what developed at times idiosyncratically. This shorter road-map,
however, is impoverished unless one first reads the long story. The reverse problem
for the reader is the case here: not enough information.

After a conclusion chapter, Gray comments that the conversations and conflicts did
not end at Chalcedon and offers a quick peek at the sixth-century status of the ques-
tions. Church unity did not turn out the way the emperors had attempted to construct.
The One Nature/Monophysite/Miaphysite faction eventually did separate from
Constantinople and Rome—Syrian, Coptic, Armenian, Georgian, and Ethiopian
Orthodox Churches. The persistent theological complaint of these churches was that
Chalcedon and its supporters were really Nestorians since their emphasis was on the
physically illogical two-natured Christ.

The Islamic movement in the mid-seventh century created a political and geograph-
ical divide from the West, further isolating those of the One Nature of Christ. The
Church of the East, a Syriac-speaking wing of two-nature “Nestorian” Christians, for
whom Chalcedon did not go far enough, flourished and flourishes still in modern
Northern Arabia, Iraq, and Iran.
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The mantle of Cyril is seldom claimed anymore, yet there is still conversation and
debate about the nature of Jesus Christ. Thus, Patrick Gray’s final sentence in his mono-
graph, “So it continues.”

Robert A. Kitchen
Regina, Saskatchewan, Canada
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Schützende Heilige des lateinischen Westens (370–600 n. Chr.).
By Jan Seehusen. Beiträge zur Hagiographie 24. Stuttgart: Franz
Steiner Verlag, 2021. 351 pp. 62.00 € paper.

In this thoroughly researched and meticulous tome, Jan Seehusen proposes a new typol-
ogy of protector-saints who emerged ca. 370–600 CE in Latin Western Europe, as cen-
tered on Gaul. This category extends beyond the longest-rooted classifications of
sanctity that defined some of the earliest saints and continued to appear in vitae and
martyrologies, such as martyrs, virgins, or offices like bishops and abbots, and in
fact, it is not contemporary. Nevertheless, Seehusen argues convincingly that the type
of saint recurs, drawing it from a carefully selected corpus of 28 hagiographical texts.
These feature some well-known saints such as Martin, Ambrose, Genevieve, and
Radegund, and were written by luminaries such as Jerome, Sulpicius Severus,
Venantius Fortunatus, and Gregory the Great, though these texts and authors were
never considered previously with this focus. The forms of protection holy men and
women could offer to endangered Roman citizens boiled down to serving as emissaries
to negotiate for them; guarding those in danger of life and limb, especially against the
invasions of “barbarian” armies (here referred to more delicately by the newly coined
term Gentilheeren) but also the ravages of poverty and hunger, or releasing people
from captivity. Seehusen views these saints as filling a role once held by pagan
Roman patrons to their clients, in that they addressed certain material and physical
needs, but Christian patrons had the additional benefit of providing supernatural aid.
While both varieties of patrons could arrange to supply hungry populations with
food, saints could multiply bread for them in imitation of Jesus’ example. They ran-
somed captives with money but also released prisoners miraculously as with Paul.
Further, they were able to pave the way to salvation.

One of the most noteworthy arguments here is the gendered nature of the way these
saints were envisioned, as embodied by Genevieve. She became famous for having
defended Paris against the attacks of the Huns, but as a woman lacked any official posi-
tion like bishop. This opened her up to charges of being a pseudo-prophet and exposed
her to death threats. In such an ambiguous position, she needed to fall back on her per-
sonal asceticism to advance her cause, as well as the legitimation provided by male
authority figures who provided support.

Seehusen’s work is a lightly revised version of his doctoral research, and the mono-
graph shares all the strengths and weaknesses of German dissertations. It is rigidly orga-
nized, exhaustive, copiously footnoted, and it contains a close reading of sources useful
to scholars interested in the lives on which he touches. Yet it is often tedious and
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